WAS 
IMAM AHMAD MUFAWWID? 


REFUTATION OF JAHMIYYAH! 


Yet another spurious notion often 
insinuated and invoked in creedal 
discussions is that Imam Ahmad Ibn 
Hanbal adopted the approach of Tafwid al- 
Ma'na with respect to the Sifat al- 
khabariyyah. This claim is based primarily 


(in fact, almost exclusively) on the 
following report which Shaykh al-Hanabila 
Abu Bakr al-Khallal narrated in his Kitab 
as-Sunnah from Hanbal Ibn Ishaq (d. 271): 


"lasked Abu 'AbdAllah [Ahmad Ibn 
Hanbal] about the ahadith narrated: Allah 
descending every night to the heaven of 
the dunya, Allah being seen [in the 
Hereafter], Allah placing His Foot [upon 
the Hellfire], and the likes of these 
[reports about the Sifat]." 


Imam Ahmad Ibn Hanbal answered, "We 
believe in them and affirm them, without 
[question as to] how (kayf) and without 
meaning (Ma'na), and we do not reject 
anything from it." 


eae + oo (GAD: eee + 
pall oe i Otel i yas pd LPS ee oy ee liye 
gh LS LS ye SR ge ele LE tye yl Ue 
ps pads: Gael ley cay ob) ple yg BB GLa ge ek 
AN clad 3 cle Ley UISs HAS age ele Ld ol J gS 
4b ly bly gl LS 4d BLY oly glu pgie clic 
ee Ue UE ch Ml Bot SU SS yt By 
tele LS Leydt SLB Coliall let ye dil 


=~ 
| 


ple eines 


(ih Let 8 Sg) chal gp LW ue Gotu Gage 


13] Ge dye a cle be ol ley 
Ny cs BL a Ups le oF Vy ec bee LL Gis 


' dyle Gley Atzalal oye 
Se abyey 4 ates gf cand & roy ke SSL Sle dil oy 
cae ai did : ae ee 2 lag ac jd abolm 59 bares /LULs 93h 


CAV YY drake 3 pl Le gl 053 (1) 
OAT) pd IDs SLI a 1 (1) 


ee Sd Gow (1) 


ABI ey CVVVA) gently CEVT =) oy gly VATA) plas az ol (€) 
OL coly CATT) ISU, CYT) dcp Gly CYT) Ce re 
AVEE0) 


Ibn Qudamah al-Magqdisi, Dhamm al-Ta'wil, 
p. 28 and in ed. Dar al-Basirah, p. 22 


1) Firstly, the authenticity of these words 
is subject to dispute. If a position or 
Statement attributed to Imam Ahmad by 
one of his students has tafarrud (i.e. if it is 
only transmitted by one of his 
companions) and the pupil in question is 
rejected for his solitary reports, the 
narration Is not considered reliable. One 
could argue that the primary transmitter 
of the abeve translated report (Hanbal Ibn 
Ishaq) is susceptible to this scrutiny and 
hence the narration shouldn't be 
accepted, but this line of reasoning can be 
(and has been) countered as well. 
Although this narration from Imam 
Ahmad via Hanbal does have a basis, am 
alternate wording (see point three) can be 
argued to take precedence. 


2) Secondly, Hanbal had asked Imam 


Ahmad about the ahadith of the ru'yah 
(Allah being seen in the Hereafter) as well 
as the other ahadith regarding His 
attributes (namely al-Qadam and al- 
nuzul). This is crucial, because Imam 
Ahmad answered for all of these ahadith 
without differentiating between them by 
saying we ought to affirm them "without 
modality (kayf) and without meaning 
(Ma'na)." If we were to understand 
"without Ma'na" to mean "without 
understanding from it any meaning," we 
would be led to conclude that not only did 
Imam Ahmad do Tafwid of the meanings 
of al-nuzul and al-Qadam, but that he did 
Tafwid of the meaning of the ru'yah as 
well! We can confirm that Imam Ahmad 
did not do Tafwid of what it means to "see 
Allah"; nobody did Tafwid of this except 
some of the Jahmiyyah. Therefore, 
because one cannot interpret "without 
meaning" to entail Tafwid al-Ma'na 
without falling into this absurdity, we 


must conform to another understanding. 


3) Thirdly, there exists another wording 
transmitted by Imam al-Marrudhi (d. 275) 
from Imam Ahmad which can help clarify 
the meaning of Hanbal's narration! 


Also we can understand that what he 
meant here that we shouldn't give any 
other meaning or explanation (Tawil) to 
Sifat. 


‘Abu AbdAllah [Ahmad Ibn Hanbal] said, 
And we believe in these ahadith 
(concerning the Sifat) and affirm them, 
and we pass them along as they have 
come without how (kayf) and without 
[assigning] a meaning (Ma'na) besides 
that [meaning] which He described 
Himself (Allah) with." 
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lbn Battah, al-lbanah al-Kubra, ed. Dar al- 
Rayah, vol. 7, p. 58 


The qualifier "besides that which He 
described Himself with" clearly indicates 
that the attributes are to be affirmed 
while leaving them upon the meanings 
which they have come with. This would 
Stipulate that the meanings of these 
attributes are first known, which 
foundationally conflicts with the notion of 
Tafwid al-Ma'na. This alternate wording 
thus clarifies that the words "without 
Ma'na" in Hanbal's transmission should be 
understood to mean "without distorting 
Its meaning." 


4) Fourthly, other students of Imam 
Ahmad and even Hanbal Ibn Ishag himself 
all transmitted reports from the Imam 
which demonstrate he was nota 
Mutfawwid. 


Abu Talib narrated that Imam Ahmad Ibn 
Hanbal said: 


‘Allah said, 'Do they await but that Allah 
should arrive to them...' [and He said), 
And your Rabb will come and the angels 


[as well], rank upon rank,' so whoever says 
that Allah cannot be seen, he is a 
disbeliever." 
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Ibn Battah, al-lbanah al-Kubra, vol. 7, p. 


53. It was authenticated by the Muhaqqiq. 


This report shows that Imam Ahmad 
understood the meaning of the coming 
(maji) and arriving (ityan) of Allah, since 
he utilised these attributes to prove that 
He can be seen. Imam Ahmad definitely 
could not have used these Sifat as 
evidence for the ru'yah unless he 
understood their meanings and 
connotations. 


On this point, al-Qadi Abu Yala (d. 458) 
Said: 


And Ahmad said in the riwayah of Abu 
Talib, "[Allah said], 'Do they await but that 
Allah should arrive to them...' [and He 
said], And your Rabb will come and the 
angels [as well], rank upon rank, so 
whoever claims that Allah cannot be seen, 
he is a disbeliever." 


The apparent (Zahir) of this is that Ahmad 


GNlithiCU PSAally CUIMECS WITH Fils LOooCrHe 


(maji Dhatihi) because he used [His 
coming] as evidence that He can be seen. 
This cannot be used as proof for the 
ru'yah except if the ityan and maji are of 
the Essence. 
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Abu Ya'la al-Farra’, Ibtal al-Ta'wilat, ed. al- 
Najdi, p. 158 


Al-Hafidh Ibn Battah (d. 387) reports that 
Imam Ahmad also used the descent (al- 
nuzul) of Allah as evidence that He can be 
seen, which demonstrates that he was 
able to deduce from the meaning of al- 
nuzul that it can facilitate for the ru'yah. 
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[bn Battah, al-Ibanah al-Kubra, vol. 7, p. 
326 from Hanbal from Imam Ahmad 


Similarly, when asked by al-Marrudhi 


concerning AbdAllah Ibn al-Mubarak (qd. 
181) affirming a Hadd (demarcation) for 
Allah, "'Imam Ahmad said, "This has 
reached me from him," and he thereafter 
cited the Ayah, "Do they await but that 
Allah should arrive to them..." and the 
Ayah, "And your Rabb will come and the 
angels [as well], rank upon rank."? Imam 
Ahmad cited these attributes as evidence 
that Allah has a Hadd, "3 which again Isn't 
possible unless he understood their 
meanings. 


1- Muhammad Ibn Jarir at-Tabari, al- 
Muntakhab min Dhayl al-Mudhayyal, p. 
145; Abu Umar Ibn ‘Abd al-Barr, al-Tamhid, 
ed. al-Furgan, vol. 5, p. 154, Abu Bakr al- 
Bayhadi, al-Asma' wa al-Sifat, vol. 1, p. 
1072 


2-lbn Battah, al-Ibanah al-Kubra, vol. 7, p. 
158-159. It was authenticated by the 
Muhaqaig. 


3- This was also said by al-Dashti (d. 665) 
in Ithbat al-Hadd li-Allah, ed. al-'Utaybi & 
‘Adil Al Hamadan, p. 118. 
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Ibn Battah, al-Ibanah al- Kubra, Val 1,0) 
158-159. It was authenticated by the 
Muhaqaig. 


Imam Abu Bakr al-Marrudhi reported: 


‘And 1 saw Abu Abd Allah [Ahmad Ibn 
Hanbal] gesturing when relating the 
report concerning the Jewish rabbi; the 
Hadith of Ibn Mas'ud. [This ts the hadith 
in which the Jewish man stated, Allah will 


place the heavens on a Finger..'] [Imam 
Ahmad] pointed to each [of his own] 
fingers.” 


Imam Hanbal Ibn Ishaq also transmitted 
this gesturing from Imam Ahmad. 
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Al-Khallal & Ghulam al-Khallal, Kitab as- 
Sunnah, ed. ‘Adil Al Hamadan, vol. 2, p. 
479. It is authentic 


This act clearly necessitates 


understanding of the connotative 
meaning of Allah's Fingers (Asabi); how 
else would Imam Ahmad know what to 
point towards? 


5) Fifthly, Imam Ahmad's students also 
seem to not have believed that he was a 
Mutfawwid. 


'Abd al-Malik al-Maymuni (d. 274) 
reported from Imam Ahmad: 


"Whoever claims that His (Allah) Hands 
are (a metaphor for) His blessings, how 
can he reconcile [that reinterpretation] 
with His statement, .../ created with My 


two Hands, [38:75] with a shaddah?" [The 


shaddah on 'bi-yadayy' causes ‘with My 
two Hands' to be in the dual form. ] 


Al-Maymuni said, "So | said, And [how can 
he reconcile that reinterpretation with the 


hadith which mentions that Allah] 


grasped [with His Hand] from the earth 
when creating Adam, or [with the Hadith 
which mentions that] the hearts are 
between two Fingers [of Allah]?" 
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Abu Ya'la al-Farra, Ibtal al-Ta'wilat, p. 202; 
Al-Khallal & Ghulam al-Khallal, Kitab as- 
Sunnah, vol. 2, p. 485. 


We also find that /mam Harb Ibn Isma'i! al- 
Kirmanit (d. 280), as he was expounding 
upon the creed of Imam Ahmad, affirmed 
movement (al-harakah) for Allah." This is a 
term not explicitly affirmed in the Qur'an 
or Sunnah, which entails" that Imam Harb 
had contentiously deduced al-harakah 
from the meanings of other attributes, 
such as Allah's descent (al-nuzul), coming 
(al-maji), and arrival (al-ityan). 

It would be incorrect for him to have done 
this if Imam Ahmad's creed was instead 
Tafwid. 
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Harb Ibn Isma'il al-Kirmant, Kitab as- 
Sunnah, ed. ‘Adil Al Hamadan, p. 50-51 


Other students of the Imam Ahmad, like 


‘Abd al-Wahhab (d. 251),7 Ibn Qutaybah 
(d. 276),? and 'Abd'Allah (d. 290),3 also had 


no issue with affirming a meaning for al- 
istiwa. 


AAI in all, the claim that Imam Ahmad 


was a Mufawwid of the meanings of some 
of Allah's attributes is a weak assertion 


which cannot be appropriately defended. 


All students of Imam Ahmad and he 
himself Affirmed Sifat (attributes) of Allah 


In apparent (Zahir) meaning (al-Ma'na 
without giving any other meaning (al- 


Ma'na) to Sifat of Allah which is not 


described by Allah and Rasool'Allah £%, 
and Salaf. 


1-Al-Dashti, Ithbat al-Hadd, p. 71; Abu 
Ya'la, Ibtal al-Tawilat, p. 592. He explained 
al-istiwa to mean sitting. 


2-lbn Qutaybah, Ta'wil Mukhtalif al- 
Hadith, p. 394. He explained al-istiwa to 
mean settling. 


3-Abd'Allah Ibn Ahmad Ibn Hanbal, Kitab 
as-Sunnah, ed. ‘Adil Al Hamadan, p. 30. 
Near the beginning of his work, he 
narrated from Kharijah Ibn Mus'ab al- 
Dubai (d. 168) that al-istiwa means sitting. 


* Also, Imam Ahmad ibn Hanbal was 
Harsh against Kalam! 


i) Imam Ahmad ibn Muhammad ibn 
Hanbal (d. 241) said in Usul as-Sunnah: 


"Kalam (theological rhetoric) in Qadar, the 
Ru'yah, the Qur'an, and other matters 


from the Sunan, is detested and forbidden 
the one who indulges In it is not from Ahl 
as-Sunnah even if his conclusions fall in 
line with the Sunnah until he gives up this 
argumentation and submits and believes 
in the Athar (narrations)." 
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ii) Imam Ahmad ibn Hanbal (d. 241) also 
Sald: 


"The one who indulges in Kalam will never 
succeed." 


This is established from Imam Ahmad via 
multiple chains, brought by Ibn Battah al- 
Hanbalt (d. 387) and others. 
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ili) Al-Hakim (d. 405) heard Abu Bakr 
Ahmad ibn Ishaq (d. 342) reporting from 
Ibn Khuzaymah (d. 311), who said: 


"TImam] Ahmad ibn Hanbal (d. 241) was 
from the harshest people against Ibn 
Kullab (d. 240) and his followers." 


[bn Kullab was from the major influences 
on the Ashrari Aqidah. 


” MEAG 
Cy Oba Ge A ST ine GH dle — 5 — tr 00 Wasdengz 
Olea cyl AG . pl Le 
cg radl UAB OE oy dew de gy lage — 5) = tyes ¥¢ aA | A Yur 
PY Dy Getll Le Cebsi 055 -oylat oll YY jeelscadt Lot i* . ! ( ; “et 
ee ET OS af poy HAT phe J pl att LEY OLS 3 gill 5a ( 
Opel alee § Dzaati / 2s aly gd pS olla! ape [yaney] - 4 oe 4 A . pot 
; : ANISM “et AS 5 24 tlh 14 
Ke gid tll Glee] gp dere ge JRE sled op! 0 5dy SESE Lo 
salle Why ec ilies gt e Us § AS a on als J Aot RAGp 0 a= 


oS gill Migs il-al 6) ss she OS vail gb a pS o said 
UO pstas ges dey OS sy? 3 Hall Sti ee 
. tia SN 24 
cp BN se SU Letts CE ASLN olga CF goleall 053 Joy 2 ane i, en 
Ua OSE gy dye ENO rt ae 
vA G95 wr KA 
RET 5) 
alba Sh sel 
Gale eye 


op gt bails Chale cdUba Lee oy ow ET Os 6] Lal Uy 


Ny eee Gil ys 


ined a Oe 
al VARS GLY ove gli OLab ott tl og _ fren ls! ei 
Ob AVY Lod Jig OTE I ETA LYE al AVERY ; 
TANGY eS Ltt) 


eM LS LL OS by Ca oy ete yellh C3 BLU ade tel (1) 
eo JS BL OS 5g 1 gy eta tllH BS OL oa er bls 
os — jay ob 


It is confirmed that Imam Ahl as- 
Sunnah wal Jama'ah Ahmad ibn 
Muhammad ibn Hanbal aw! a> 
wasn't Mufawwid and whoever 
claim this then he is verily a liar! 


Allahu Musta'an 


Jazak’Allah khayr 


Compiled and translated by Mubariz ibn Ahmad 


